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Abstract 
 
Colonial legacies have not only shaped social structures but have also 
contributed to the construction of the ‘ideal’ marriage partner. In the 
Indonesian context, the notion of ‘ideal’ partner aligns interconnectively 
with racialized ideologies. Thus, the social phenomenon of ‘mixed-race 
marriage’ in Indonesia is widely perceived as improving bloodline and 
economic gains, as legacies of colonization. This study examines how 
colonial histories and normative gender ideologies influence perceptions of 
mixed-race—particularly at the intersection of race, gender, colonial 
legacies, and media representation—significantly on Instagram. Utilizing 
critical discourse analysis, this study investigates media representations 
on Instagram accounts managed by women digital creators married to 
men of different racial and national backgrounds. This research explores 
how media representations shape public perceptions of gender, race, and 
colonial legacy in the context of mixed-race marriage. By analyzing 
curated content on Instagram, the study examines how digital platforms 
reflect and reinforce dominant ideologies rooted in colonial 
histories—particularly those that privilege whiteness and influence notions 
of desirability. 
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Introduction 
 
In recent years, transnational and mixed-race marriages have become 
increasingly visible within Indonesian society, reflecting broader processes 
of globalization, migration, and shifting cultural values. These unions often 
generate intense public debate, as they are situated at the intersection of 
national identity, gendered expectations, and racialized imaginaries. A 
recent example is the social media campaign ‘To Be Indonesian 
Mixed-Race 2045,’ which sparked widespread attention for its emphasis on 
mixed-race identity as a desirable future for Indonesia. The campaign 
circulated primarily on Instagram through the account @polaasuh_, 
featuring a video in which an Indonesian woman narrates her experience 
of marrying a foreign national, migrating to her husband’s country, and 
raising a family abroad (@polaasuh_, 2024). The virality of this video 
underscores how mixed-race marriages are not merely private 
relationships but also public sites of discourse that invite both fascination 
and criticism. While some responses frame such marriages as aspirational 
and cosmopolitan, they are equally shaped by racialized perceptions and 
gendered ideologies that construct particular imaginaries of desirability, 
mobility, and modernity. These dynamics highlight the need to critically 
examine how marriage migration is represented, negotiated, and 
contested in digital spaces.  
 
This study investigates the intersections of gender, race, and marital 
relationships by exploring social media narratives of Indonesian women 
married to foreign nationals. Using Instagram as the primary site of 
analysis, the research draws on social media posts as case studies to 
examine how racialized and gendered ideologies shape public perceptions 
of marriage migration. Through this lens, the study aims to illuminate the 
broader cultural and ideological frameworks that govern how transnational 
marriages are understood in contemporary Indonesia. To analyze these 
posts, the study employs Feminist Critical Discourse Analysis (FCDA), 
which incorporates various semiotic modalities—including visual images, 
spatial arrangements, gestures, and sound—to provide a comprehensive 
analysis of how power operates beyond just written or spoken text (Lazar, 
2007; Hoeber, Shaw, and Rowe, 2024). This article begins with a focused 
literature review examining how marriage is represented in Indonesian 
academic discourse and national policy. This review highlights how 
narratives of gender, race, and migration intersect with political and legal 
structures in constructing ideologies about desirability and marital norms. 
In line with feminist critical discourse analysis, the literature review is not 
merely descriptive but also functions as a political act—challenging 
dominant frameworks and offering corrective interpretations through 
engagement with existing scholarship (Lazar, 2007). Building on this 
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foundation, the article then analyzes Instagram posts that reflect the 
racialized narrative of bule (white individuals) as objects of desire. Finally, 
it examines posts that illustrate the politics of representation in 
mixed-race marriages and migration. 
 
Literature Review 
 
Constructing the Ideal Partner: Gendered and Racialized Perceptions in 
Indonesia  
 
The idea of desire, as articulated by Foucault (2014), plays a vital and 
dominant role in the discourse of sexuality and in shaping 
self-understanding. Foucault argues that desire is not a pre-existing or 
natural drive, but rather a product of power relations and social 
discourses—particularly those concerning sexuality. The discourse of 
desirability is shaped by the personal preferences of the community itself. 
In the Indonesian context, a desirable partner may be defined through 
various aspects, including culture, societal environment, sexual scripts, 
fetishization, and more. For instance, in cultural discourse, two of the 
dominant ethnic groups in Indonesia—the Javanese and the 
Sundanese—hold different norms in defining the ideal partner. For 
Javanese people, the idea of ideal partner is often articulated through the 
traditional concept of bibit, bobot, bebet—referring to the typology of 
marital quality—bibit refers to ‘lineage’, bobot refers to character or 
personality, and bebet refers to socioeconomic status or appearance 
(Khoiruddin, et. al., 2022). According to this typology, an individual who 
fulfills these three considerations is regarded as an ‘ideal partner’ in 
accordance with Javanese tradition and eligible for marriage. 
 
In Sundanese culture—the second largest ethnic group in Indonesia—the 
conceptualization of the ‘ideal partner’ is traditionally grounded in the 
Sundanese philosophy of silih asah, silih asih, and silih asuh (Madjid, 
Abdulkarim, and Iqbal, 2016). These values, which emphasize mutual 
learning (asah), mutual love (asih), and mutual nurturing (asuh), are 
related to broader idealized Sundanese cultural traits of humility and 
kindness. Sundanese people are widely recognized for their gentle 
demeanor and respectful social conduct, and the philosophy of silih asah, 
silih asih, silih asuh is seen as a reflection of these characteristics (Madjid, 
Abdulkarim, and Iqbal, 2016). Conversely, in contemporary society, the 
construction of the ideal partner is informed by individual preferences, 
which are themselves shaped by broader socio-cultural influences. As 
reflected in contemporary social media discourse—particularly on 
Instagram—the conception of a desirable partner is frequently articulated 
in various contexts. For instance, in a recent podcast uploaded by Suara 
Berkelas (The High Voices), a young woman participant explicitly framed 
her preference for an ideal partner (man) in terms of survival ability, 
indicating that her ideal partner would be someone who has lived abroad, 
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thereby enhancing their basic survival skills (Suara Berkelas, 2025). On 
the other hand, the Instagram account of Indonesian woman 
@addinashafira notably expresses a preference for foreign men, with 
posts having stated that she feels greater compatibility with them due to 
their open-mindedness, higher levels of acceptance, and the value they 
place on individuality—qualities that, in her view, reduce familial 
interference in the relationship. Both women are Indonesian, yet they hold 
differing preferences regarding the type of ideal partner for marriage.  
 
As illustrated in the discussion above, the concept of an ideal partner is 
shaped by diverse narratives of sexual scripts. Simon and Gagnon (1973) 
argue that sexual scripts guide behavioral acts, which can be understood 
as manifestations of social constructions. The statements of the two 
Indonesian women above reflect sexual scripts embedded within the 
broader socio-cultural context of Indonesia. These scripts are influenced 
by individuals’ unique characteristics, preferences, and desires (Simon and 
Gagnon, 1986; 2003; Gagnon, 1990). Beyond cultural narratives of the 
ideal partner, individuals also maintain personal preferences in envisioning 
the person they hope to marry. However, in Indonesian society, the 
concept of ‘ideal partner’ is embedded within broader heteronormative 
expectations around the emotional, psychological, and physical attraction 
that drive human behavior (Seribu Tujuan, 2025). The ideology of 
heteronormative expectations in Indonesia is reinforced through gendered 
norms that promote motherhood as women’s primary role, while also 
institutionalizing the belief that women are chiefly responsible for their 
children’s well-being, as well as their family’s health, care, and education 
(Parker, 1993, cited in Blackwood, 2007).  
 
This ideology of heteronormativity was largely introduced through 
colonialism and was particularly reinforced through Indonesian state 
regulations during former president Suharto’s regime. Colonial patterns of 
heteronormativity in Indonesia  have roots in the Dutch East Indies 
period, when Dutch coloniser men engaged in intimate relationships with 
local Indonesian women in the seventeenth century (Stoler, 1995). Such 
relationships occurred either through legal marriage or informally with 
so-called nyai—women who served as housekeepers or concubines. During 
the Suharto era, this model of gender roles was subtly yet firmly 
developed as part of a broader strategy to ensure national stability 
(Blackwood, 2007). Conceptions of ideal masculinity and femininity were 
disseminated through state-sponsored initiatives, religious teachings, and 
pronouncements by Islamic leaders (Blackwood, 2007). In the 
post-colonial Indonesian state, these gender constructions reinforced a 
perceived ‘natural’ binary system, positioning women in domestic and 
supportive roles while assigning men authority in both family life and 
public spheres (Sears, 1996; Suryakusuma, cited 1996 in Blackwood, 
2007). Suharto-era regulations directly reinforced heteronormativity as a 
central organizing principle (Ingraham, 1999). Consequently, 
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heteronormativity in Indonesia became embedded in social structures and 
cultural discourse, shaping individual roles and perpetuating the 
state-sanctioned ideal of women as primarily mothers and wives 
(Blackwood, 2007). 
 
Constructing Marriage: State Laws, Religion And Gendered Morality In 
Indonesia 
 
Marriage in Indonesia is governed by Marriage Laws No. 1 of 1974, 
primarily regulating marriage under Indonesian legal provisions, covering 
the foundations of marriage, conditions, and restrictions, the legal age and 
consent for marriage, polygamy, and guardianship, divorce and 
annulment, prenuptial agreements and property, parenthood, and child 
status, and finally, interfaith marriage and legal disputes (Indonesian 
Marriage Law, 1974). These marriage laws consist of 67 articles organized 
into 11 chapters that serve as the fundamental legal basis for marriage in 
Indonesia. According to this law, the right to marry in Indonesia is 
grounded in four key aspects: (1) a marriage is lawful if it is conducted 
according to the laws of each party's religion and belief; (2) each marriage 
must be registered in accordance with the prevailing legislation; (3) in 
principle, a man may only have one wife, and a woman may only have 
one husband; (4) the court may grant permission for a husband to have 
more than one wife if agreed upon by the parties involved (Indonesian 
Marriage Law, 1974).  
 
Marriage regulation in Indonesia, as codified in the 1974 Marriage Law, 
prohibits interfaith unions, highlighting the central role of religion in 
state-sanctioned marital frameworks. A marriage is only considered valid 
and legal if it is solemnized between individuals of the same religion 
(Indonesian Marriage Law, 1974). Islam is the dominant religion, adhered 
to by approximately 87.2% of the population—equivalent to around 207.2 
million people (Kardavi, 2002, cited in Robaj, 2021). Sharia law 
particularly influenced Indonesia's Marriage Law No. 1 of 1974, which 
adopts the concept of marriage as a civil contract rather than a 
sacrament. In Islamic jurisprudence, marriage is the only religiously 
sanctioned means of engaging in legitimate sexual relations and 
procreation—especially following the abolition of practices such as slave 
concubinage—thus framing it as a mutual agreement between two 
individuals or their legal representatives (Brandeis University, n.d.). This 
contractual understanding is echoed in Chapter V of the Marriage Law, 
which allows for prenuptial agreements made in writing with mutual 
consent, either before or at the time of the marriage. Once registered, 
these agreements become legally binding, including for third parties. The 
contract must adhere to prevailing legal, religious, and moral norms, and 
any modifications during the marriage require mutual agreement and 
must not harm third-party interests (Indonesian Marriage Law, 1974). 
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Since the Dutch colonial period and prior to the implementation of the new 
Marriage Law, a diversity of marriage laws had been in force in Indonesia 
(Soewondo, 1977). The Dutch colonial administration played a significant 
role in shaping the legal regulation of marriage by institutionalizing a 
racially and religiously segregated legal system. Under Dutch rule, the 
Indonesian population was divided into three main groups: Europeans; 
Chinese, Arabs and Non-Chinese (Pradikta, Budianto, and Asnawi, 2024). 
This classification reflected the racialized social hierarchy of the colonial 
system and had direct implications for the application of marriage laws 
within the Dutch legal framework. Consequently, marriage recognition and 
regulation were deeply embedded in racial and ethnic categories 
(Khiyaroh, 2020). Prior to Dutch colonization, Islamic law governed 
marriage, but under colonial rule, it was marginalized and its influence 
significantly reduced (Pradikta, Budianto, and Asnawi, 2024). As a result, 
marriage laws were predominantly framed through Christian legal 
principles, resulting in mounting social tensions, particularly among the 
Muslim majority which comprised approximately 85% of the population. 
Therefore, most Indonesians remained subject to a combination of 
unwritten customary (adat) law and Islamic religious principles 
(Soewondo, 1977; Khiyaroh, 2020).   
 
Sexual script theory, as developed by Simon and Gagnon (2003), provides 
a useful lens to analyze how Indonesian laws and religious norms 
co-produce normative gender and sexual behaviors. These scripts enforce 
heterosexuality as the only legitimate form of sexual 
expression—particularly through the institution of marriage (Murray, 
2018). Sexual scripts in Indonesia are reflected in state laws, which define 
marriage as a union between a man and a woman and regulate the 
respective roles of husband and wife (Indonesia Marriage Law, 1974). This 
framework legitimizes sexuality strictly within heterosexual boundaries. 
The reinforcement of heterosexuality in the context of marriage in 
Indonesia is tied to the notion of the family as a vehicle for maintaining 
nationalist values and citizenry (Widianti, 2022). Thus, any form of 
marriage outside heterosexual norms is considered a criminal act under 
Indonesian law. Sexual scripts outside heterosexuality are prohibited 
under Article 45 of the Indonesian Criminal Code (KUHP), which states 
that consensual or non-consensual same-sex intercourse between adults 
over the age of 18 may be subject to criminal penalties (Widianti, 2022). 
 
Indonesian law also regulates marriage across national and racial lines. 
Article 2 of the 1974 Marriage Law requires that marriages adhere to the 
religious laws of both parties, effectively restricting interfaith unions, 
which often intersect with mixed-nationality or mixed-race marriages. 
Moreover, administrative procedures for registering marriages involving 
foreign spouses add layers of legal scrutiny, including verification of 
nationality, residency, and consent from relevant authorities (Indonesian 
Marriage Law, 1974). Under Indonesian law, mixed-race or 
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mixed-nationality marriages are permitted provided they comply with both 
state and religious regulations, and are performed within a 
heteronormative framework, allowing only unions between a man and a 
woman (Indonesian Marriage Law, 1974).  
 
Implications for the Current Study 
 
In conclusion, the concept of the ‘ideal partner’ in Indonesia is constructed 
through an interplay of sexual scripts, cultural narratives, individual 
preferences, and socio-polictical and historical structures. Sexual scripts 
mediate behaviors and desires within broader social and cultural 
frameworks, while local traditions—such as Javanese bibit, bobot, bebet 
and Sundanese silih asah, silih asih, silih asuh—demonstrate how ethnic 
and cultural values shape perceptions of marital suitability. Contemporary 
expressions of desirability, influenced by social media, coexist with these 
cultural norms, reflecting personal preferences and social aspirations. 
However, all these constructions are embedded within heteronormative 
expectations reinforced historically through colonialism, state policies, and 
gendered socio-religious norms, which continue to position women in 
domestic and supportive roles and men as authoritative figures.  
 
Marriage governance in Indonesia thus reflects a system of gendered 
morality shaped by state law, Islamic doctrine, and colonial legacies. Legal 
and religious frameworks regulate marital contracts, divorce, and 
polygamy, reinforcing heteronormative gender roles that position 
husbands as authoritative providers and wives as domestic caregivers. By 
codifying these roles and enforcing sexual scripts, the state and religious 
authorities define legitimate sexuality and marginalize those outside 
heteronormative norms. This dual governance not only mirrors societal 
expectations but actively produces and sustains them, shaping citizenship, 
social belonging, and gendered inequalities. As this review of relevant 
scholarship and policy demonstrates, notions of desirability and the ideal 
partner are not merely personal or cultural constructs but are deeply 
embedded in power relations, social discourse, political and legal 
frameworks, and historical legacies within Indonesian society. 
 
Bule as Racialized Desire  
 
The discourse on partner desirability in Indonesia has been explored 
through multiple analytical lenses, particularly in relation to gender and 
race. As demonstrated in the preceding discussion, individuals’ 
preferences are not merely personal choices but are shaped by broader 
socio-cultural, historical, and normative frameworks. Within this context, 
racialized narratives intersect with gendered expectations, influencing how 
certain groups are perceived as desirable partners. In Indonesia, the term 
‘white’, commonly referred to as bule, is not solely understood as a racial 
category but also signifies a social hierarchy. According to Fechter (2003), 
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the term bule is deliberately used to address white foreigners, primarily 
based on their skin pigmentation. Consequently, on social media 
platforms—particularly Instagram—the term bule is widely used to refer to 
white foreigners. As illustrated by @rina_chappell in a 2025 Instagram 
post (Figure 1), this usage reflects the consciousness of Indonesian 
women who choose white partners (Chappell, 2025):  
 
 

 

Figure 1: @rina_chappell Instagram post (Chappell, 2025) 
 
 

The post features text reading, ‘do you realize that more and more 
Indonesian women are preferably choosing to marry foreigners or Western 
men?’ (Chappell, 2025, my translation). This discussion of bule on 
@rina_chappell’s account frames foreigners, particularly white individuals, 
as superior and ideal partners compared to Indonesian partners. This 
narrative is supported by a 2015 study conducted in Yogyakarta, 
Indonesia, which highlights Indonesian women’s perceptions of bule and 
suggests that white individuals are considered wealthy and more capable 
of fulfilling their needs compared to Indonesian men (Perdana and 
Nuryanti, 2015). Despite this appeal, the perception of bule is also 
influenced by physical appearance. Perdana and Nuryanti (2015) further 
note that Indonesian women’s interest in marrying foreigners, particularly 
white individuals, is often linked to the perception that such unions can 
enhance their familial lineage as well as improve their social status. This 
desired improvement of familial lineage and social status is reflected in a 
recent Instagram post by @spicy_and.sour (Figure 2): 
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Figure 2: @spicy_and.sour Instagram reel video (spicy_and.sour, 2025)  
 
 
The post features a video with the words, ‘dear Future Kids, your dad is 
western man. You will have three citizenships. You’re welcome’ 
(spicy_and.sour, 2025, my translation). This reference to the user’s future 
children’s expected gratitude at their mother’s choice of bule partner 
reflects the perceived improvement of familial lineage and social status, 
suggesting that white individuals are socially constructed as superior or 
more desirable partners. This portrayal on social media demonstrates how 
perceptions of bule are shaped by racialized ideologies that glorify 
whiteness and reinforce hierarchies of desirability.  
 
In summary, the discourse on partner desirability in Indonesia is deeply 
intertwined with both gendered and racialized frameworks. The term bule 
illustrates how whiteness is socially constructed as a marker of superiority 
and desirability, extending beyond mere racial classification to signify 
social hierarchy, wealth, and elevated status. Social media platforms, such 
as Instagram, play a significant role in circulating and reinforcing these 
perceptions, framing white individuals as ideal partners in contrast to local 
Indonesian men. This phenomenon highlights the intersection of racialized 
ideologies and gendered expectations, revealing how broader 
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socio-cultural and historical narratives continue to shape intimate 
preferences, partner selection, and perceptions of marital value in 
contemporary Indonesian society. 
 
The Politics of Representation in Mixed-Race Marriage Migration 
 
Analysis of sexual scripts surrounding mixed-race marriages in Indonesia 
reveals several recurring patterns. Typically, the husband is depicted as a 
foreigner, often with white skin, while the wife is portrayed as a local 
Indonesian woman. The couple either marries and settles in the husband’s 
country or relocates to Indonesia. Additionally, the wife frequently 
assumes the role of a content creator, sharing her experiences and 
offering guidance to Indonesian women interested in pursuing 
relationships or marriage with foreign partners (based on content from 
Instagram accounts such as @rina_chappell and @spicy_and.sour). For 
example, @sabirov.family is an Instagram account managed by a 
mixed-race couple consisting of an Indonesian woman of Javanese 
descent and a Russian man. The couple has a son and currently resides in 
Bali, Indonesia, following the husband’s relocation from Russia 
(sabirov.family, 2025). The @sabirov.family account currently has 88.8K 
followers, reflecting significant public interest in their lives as a mixed-race 
couple. The account  gained popularity due to their content showcasing 
cultural exchange, and most of their posts primarily focus on family life, 
daily activities, experiences of mixed-race living, travel, and related 
topics. In examining sexual scripts and marriage migration, this account 
illustrates a heteronormative image of family, alongside the husband’s 
adaptation to migration from Russia to Bali. Furthermore, the account 
reflects racialized ideologies that valorize white individuals, as 
demonstrated in Figure 3 below: 
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​

Figure 3. @sabirov.family Instagram reel video (sabirov.family, 2024) 

 
 
In this video, a wife (whose name is not explicitly mentioned) performs a 
dance with her husband appearing in the background, accompanied by the 
caption: ‘POV (Point of View): although marrying a white person (bule), I 
am still a Javanese woman’ (sabirov.family, 2024, my translation). The 
phrasing of ‘although’ can be read to imply a perceived elevation in status 
associated with marrying a white partner, highlighting the interplay 
between racialized desirability and social hierarchy. As sociolinguistics 
posit, language is not only a tool for communication but also reflects and 
shapes identity, status, and social roles (Mujib, 2009; Ibrahim, 2025). 
From a feminist intersectional perspective, identity, status, and social roles 
are intertwined and mutually constitutive, shaped and reinforced through 
language (Crenshaw, 1989). Thus, this Instagram reel illustrates how 
race, gender roles, identity, and marital dynamics intersect to influence 
social mobility, drawing widespread public attention with 436K likes. The 
high engagement suggests that Indonesian society continues to perceive 
whiteness in mixed-race marriages as particularly desirable and socially 
intriguing, reflecting broader cultural attitudes toward racialized 
desirability. 
 
The Instagram handle @tamaranjani also attracts public interest in 
mixed-race families. This account is owned by an Indonesian woman 
named Tamara Anjani, who currently resides in Norway with her 
Norwegian husband. Her content gained significant attention on Instagram 
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when she was studying in Singapore, meeting her husband during that 
time. Tamara has amassed a substantial following, reaching 307K 
followers on Instagram (Anjani, 2025). Similarly to @sabirov.family, this 
account serves as an explicit representation of heteronormative family 
structures while simultaneously perpetuating racialized ideologies, framing 
marriage to white partners and international migration as socially 
desirable trajectories. However, there is a notable distinction between the 
accounts @sabirov.family and @tamaranjani. While the Sabirov family 
portrays the husband relocating to Indonesia, Tamara Anjani documents 
her own move to Europe—specifically Norway—to live with her husband 
(Anjani, 2025).  
 
 

​

Figure 4: @tamaranjani Instagram reels page (Anjani, 2025) 

Figure 5: @tamaranjani post (Anjani, 2023) 

​
 
Analyzing Figures 4 and 5 through a mixed-race marriage migration 
framework, this social media account can be viewed as representing the 
discourse of European people’s marital relationship with 
‘natives’/immigrants, demonstrating multicultural identity in marriage 
(Hendrickx, Lammers, and Ultee, 1991; O’Leary and Finnas, 2002; 
Kalmijn and van Tubergen, 2006 cited in Gonzalez-Ferrer et al., 2018). 
The posts illustrate the dynamics of mixed-race marriage and migration, 
as Tamara documents her experiences of cultural exchange after moving 
abroad: building a close relationship with her mother-in-law, cooking 
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Indonesian dishes in Norway, sharing her daily life with her husband, 
celebrating Eid with her Norwegian family, and engaging in language 
acquisition (Anjani, 2023; 2025). Her portrayal of everyday life in Norway 
generates public interest, particularly as mixed-race marriage is often 
perceived by Indonesian women as a desirable pathway. As noted by 
Perdana and Nuryanti (2025), mixed-race marriage and relocation to the 
husband’s country are frequently associated with the prospect of attaining 
a better quality of life. Therefore, the @tamaraanjani account exemplifies 
how mixed-race marriage and marriage migration are constructed as 
pathways to improving various aspects of life from the perspective of 
Indonesian women. These include: (1) achieving a better quality of life, 
(2) engaging in cultural exchange, and (3) enhancing familial lineage. 
Such representations not only reinforce the desirability of transnational 
unions but also reflect underlying gendered and racialized ideologies in 
which whiteness, mobility, and foreignness are positioned as markers of 
prestige, opportunity, and upward social mobility. 
 
Marriage Migration and Progressive Whiteness 
 
Andita Hasna, known on Instagram as @anditahsn, is an Indonesian 
woman who married a German man in 2021. She is originally from 
Semarang, Indonesia. Prior to marrying her German husband, she was a 
student at Swiss German University and Fachhochschule Südwestfalen, 
where she pursued a double bachelor’s degree in Economics and Business 
Informatics, as well as a master’s degree in International Management 
and Information Systems (Hasna Paramitha, 2025). During her study 
abroad journey, Andita often posted her experiences on Instagram. After 
marrying her husband, she has frequently shared content about her daily 
life as a wife to a German partner, her pregnancy journey, and, more 
recently, numerous posts about her toddler (Hasna Paramitha, 2025).  
 
One of Andita’s Instagram videos (Figure 6) engages with public 
perceptions of marrying foreigners, particularly white men, who are often 
constructed as less patriarchal compared to Indonesian men. This 
perception aligns with previous research on marriage migration and 
interracial relationships, which highlights how foreign men—especially 
white men—are frequently idealized as more egalitarian, attentive, and 
supportive partners compared to local men (Constable, 2005; Nemoto, 
2006). Such narratives illustrate how interracial unions are framed within 
gendered hierarchies and racialized ideologies of desirability.  
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Figure 6: @anditahsn Instagram video reel (Hasna Paramitha, 2024)  
 
 
In the video’s caption, Andita explicitly states: ‘The attractiveness of a 
man lies not only in his appearance, but also in his rejection of patriarchal 
attitudes and his role as a family man’ (Hasna Paramitha, 2024, my 
translation). This articulation positions her husband as embodying 
qualities that challenge patriarchal norms, thereby reinforcing public 
perceptions of white partners as more open-minded, egalitarian, and 
attentive compared to Indonesian men. Such representations resonate 
with broader racialized ideologies that construct whiteness as a marker of 
modernity and progressive gender relations (Parreñas & Kim, 2011). 
Furthermore, by highlighting the non-patriarchal attributes of her spouse, 
Andita’s narrative exemplifies how social media content contributes to 
shaping and legitimizing cultural imaginaries of desirability in mixed-race 
marriages (Hasna Paramitha, 2024). In summary, the framing of 
mixed-race marriage by @anditahsn not only reflects personal experiences 
but also inadvertently reinforces gendered and racialized narratives of 
whiteness that are prevalent in Indonesian society. Her content, which 
emphasizes the perceived openness and non-patriarchal nature of her 
foreign partner, contributes to the normalization of public perceptions that 
white individuals are more desirable partners. Given the popularity of her 
account, these portrayals have a significant reach, shaping social attitudes 
and reinforcing existing hierarchies of desirability based on race and 
gender. Consequently, social media functions as a powerful platform 
through which sexual scripts, cultural ideals, and racialized ideologies are 
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circulated and reproduced, influencing both individual aspirations and 
broader societal perceptions of mixed-race marriage. This underscores the 
intersection of digital media, gender norms, and racial hierarchies in 
constructing contemporary understandings of partner desirability in 
Indonesia.  
 
Conclusion  
 
In the Indonesian context, the notion of a desirable partner is shaped by 
cultural discourses and contemporary societal values, resulting in specific 
preferences in defining the ‘ideal partner’. Gender relations within this 
framework are mediated through sexual scripts and heteronormative 
expectations, reflecting the country’s emphasis on familial lineage and the 
centrality of heterosexual partnerships. Heteronormativity thus underpins 
both the selection of a partner and the social legitimacy of romantic 
relationships. Beyond these gendered norms, the concept of the ideal 
partner is also influenced by racialized desires and socially constructed 
notions of race, which contribute to the privileging of white partners within 
public perception. Social norms and social media play a significant role in 
circulating and reinforcing these preferences, shaping cultural imaginaries 
of desirability and establishing racial hierarchies that intersect with 
gendered expectations in contemporary Indonesian society. 
 
Indonesian marital laws reflect multiple historical, social, and religious 
influences, including: (1) the legacy of the Dutch colonial system, which 
contributed to racial segregation and hierarchical social structures; (2) 
post-colonial dynamics that reinforced heteronormativity in shaping family 
structures and constructing women primarily as reproductive subjects; (3) 
the influence of Islamic norms and interpretations in regulating marital 
aspects, including sex, religion, and related obligations; (4) the framing of 
gendered morality through a heteronormative lens, which positions 
marriage not only as a sexual institution but also as a regulatory 
mechanism governing social conduct; and (5) state regulations that 
further shape and institutionalize gendered expectations of marriage. 
Collectively, these factors illustrate how Indonesian marital laws operate 
at the intersection of colonial history, religion, gender norms, and state 
governance, producing a complex framework that both reflects and 
enforces societal hierarchies. 
 
Finally, gendered and racialized perceptions of mixed-race marriage are 
constructed and disseminated through social media platforms, exemplified 
by accounts such as @rina_chappell, @spicy_and.sour, @sabirov.family, 
@tamaranjani, and @anditahsn, which document the lived experiences of 
couples engaged in mixed-race unions and marriage migration. These 
representations underscore several salient themes: (1) the articulation of 
gendered and racialized desire within heteronormative family frameworks; 
(2) the depiction of mixed-race marriage as a mechanism for social 
 
 
 



  72  ​ ​ ​ ​     SEXTANT: Masculinities, Sexualities & Decolonialities 3(2)  
 
mobility and the enhancement of social status; (3) the narrative that 
unions with foreign partners contribute to the improvement of individual 
life trajectories and the elevation of familial lineage; and (4) the 
instrumental role of social media in constructing, reproducing, and 
amplifying these narratives, thereby influencing public perceptions and 
generating engagement with the phenomenon of mixed-race marriage. 
Such portrayals reflect broader socio-cultural discourses on race, gender, 
and desirability, illustrating how digital media functions as a critical arena 
in which societal norms and hierarchies are negotiated, reinforced, and 
contested. 
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